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The Hour of Christ’s Glory

Text:  Jeremiah 31:31–34; John 12:20–33 

We will look at these lessons through the eyes of the Greeks—the visitors to 
Andrew and Philip who appear at the beginning of the Gospel reading. 
They are curious and have been drawn to see Jesus, to learn about him, and 
to find out what being his disciple means.

We will look closely at two things on their mind—Jesus the High Priest, 
and the covenant of forgiveness. Both of these are unique to Christianity, as 
we will see. Then we will do one more thing, which is to see what John is 
telling us through the appearance of the Greeks. It is an unusual event and 
contains some good stuff for us to contemplate.

When John calls them “Greeks,” he doesn’t intend for us to think they came 
for Greece. This is a generic term. By “Greeks” John means non-Jews, 
Gentiles of any stripe. For us today we will think of them as Hindus, 
Hindus from the mountainous country of Nepal, snuggled up there in the 
Himalayan mountains.  As we see through the eyes of these Hindus, we 
will also expand our own understanding of our faith.

We’ll start with the first inquiry on their minds—Jesus as High Priest. What 
on earth could that be? Why so special? And what makes him high priest? 
As we hear what the Bible says in explanation to the Hindus, we can get a 
better sense of our Savior.

https://www.biblegateway.com/passage/?search=Jeremiah+31:31-34&version=ESV
https://www.biblegateway.com/passage/?search=John+12:20%E2%80%9333&version=ESV


In the Hindu pantheon, there are 3 million gods. But who is counting? 
Actually no one, because who the gods are doesn’t matter. On our recent 
visit to Nepal, Constance and were walking to our friend’s home. We 
passed a rock that had puja around it—marigolds and other things 
indicating worship of a god. Our friend explained that probably sometime 
ago someone prayed to that rock and a good thing happened. Ever since 
that has taken on the status of a god. 

Hindus aren’t bothered by all the gods. They make room for any and all. If 
you want to add one, go right ahead, and no one will say that your 
addition is not a god. If you name something as a god, that’s good to them. 
No argument.

Sound familiar?  The most gauche thing a Christian can say is that there is 
only one God, and his one and only Son is Jesus Christ. All other gods not 
only do not measure up, they just are not gods. There is a close connection 
between Hinduism, New Age, and the prevailing mindset of our 
contemporary culture. All gods are fine; choose whichever. 

Jesus as our one and only High Priest assures us of a salvation that can 
never be broken. It goes like this. A priest in the Old Testament took on the 
role of representing the people of Israel and their needs before God. He 
would make the yearly sacrifice for their sins. This was the feast of Yom 
Kippur when he would recite the sins of the people on a goat, sacrifice it, 
and sprinkle the blood on the people and on the altar of the Tabernacle. 
Every year. That’s because he had his own sin to atone for as well as those 
of Israel. 

With Jesus Christ it is different. In the first place he is God. “The only Son 
of God, begotten not created,” we will say in a minute. From that we have 
confidence that he has the favor of God, his Father. But we also know that 



he was one of us, a human with all our human characteristics. And since he 
did not sin, his offering for our sin only had to occur one time. And that 
time was his crucifixion. There in his self-offering as a substitute for us, he 
paid the full price for our sin. For all of our sin. Forever. 

There is no such person, no deity, in the Hindu parthenon who has those 
credentials. And there is no Roman or Greek god who could or did 
accomplish what Jesus Christ did.  The text of the Bible here says that “God 
saves us utterly.” That’s not a great word, but what it means is that there is 
no loophole, no hidden disqualification awaiting us. We doubt, we go back 
to sin, we put God on the shelf for a while, and we return. Bringing 
contrition and rededication we find him ready to receive us fully as his 
adopted children. That is the value of election. That tells us God holds on 
to us! Nothing can separate us from the love of God. He has seated us in 
the heavenly places. He “is jealous for us,” and that translates better to say 
that “he is passionate about his relationship with us.” We are the apple of 
his eye. Christians have out their faith in a great high priest who assures us 
of that. 

The other curiosity that drew the Greeks was the possibility of forgiveness
—the notion that we can find full and total forgiveness, and that from the 
maker of heaven and earth!  The Upanishads do not speak of such a thing. 
Nor the Bhagavad Gita. We don’t find this in the wisdom of the 
Enlightenment, not modern science or any of the signs of new and 
progressive insights. 

In fact, the Hindus avoid all talk of sin at all. Sin is just not in their 
experience. In its place they put passion and attachment. The Four Noble 
Truths and the Eight-fold path make no allowance for sin. The problem, 
they tell us, is so much attachment to this world that we get hung up and 
stuck. The solution is to remove oneself from this attitude and transcend 



this material world to reach the universal soul, the atman. I gave it a shot, a 
serious shot in college, sitting in front of a wall and striving to reach the 
reality beyond the wall. All I got was sore knees. Nevertheless that is the 
path for Hindus, and it holds no hope of forgiveness.

Before we chuckle about how they avoid sin, let’s take a look at our own 
manner of avoiding sin. We give ourselves a couple of choices. One very 
popular approach is to take the stance that what was called sin really isn’t. 
After all, if this behavior is a part of our human existence, then God made 
us that way, and who are we to say he created sin. New insights, we hear, 
has come to us, and these theories show that what was once sin is just 
normal behavior. Guilt is harmful, anyhow, so get over it and “just do it.” 

We have another way, and that says that God has set the bar so high –“Be 
perfect as your father in heaven is perfect.”—that he really doesn’t expect 
us to match that. He settles for us as we are and doesn’t quibble about 
minor infractions. Guilt is harmful, anyhow, so get over it and “just do it.” 

Jeremiah sets the record straight. He records the amazing news of a new 
way that God will deal with us. The old way was according to the law and 
our keeping it. And since we did not, God, who is rich in mercy, has 
provided us a way to him, not based on keeping the law, but entirely based 
on his forgiveness. This is the new covenant, the new testament.

This new covenant is built on previous ones. In fact, each of the previous 
covenants sets something in place that helps establish the new and last one. 
The first was Noah’s when God decided not to destroy all humanity. He 
had made the promise that, as the devil would bruise the heel of mankind, 
the seed of woman would kill his head. Noah’s covenant preserved the 
human race for the seed of woman.



Then God dealt with Abraham. To him God made the promise that from 
his descents, his seed, would come the savior. Paul makes this clear in the 
third chapter of Galatians that seed was Jesus Christ.  The law was given as 
covenant to Moses. Here was the way for the people of God to obey and 
gain God’s righteousness. But this was another impossibility for the 
Hebrews. They had the law but lacked the internal inclination to obey. 
Then David, the king of Israel, was told that there would be a king from his 
descendants who would be like Melchizedek, the King of Salem, King of 
Peace. That king would be Jesus. 

We must note that in all these ways of avoiding sin, none directed eyes 
toward a holy God. He really is outraged about sinful behavior. The best 
source of this statement comes from Jesus himself. Also missing was its 
companion, and that would be the mercy of God. Apart from his holiness, 
his mercy would merely be looking the other way. Apart from his mercy, 
his holiness would be unbearable rejection. But with God his holiness and 
his mercy meet in the cost of the life and blood of his son, Jesus on the 
cross. 

Jeremiah tells us that the new covenant will not be an external set of 
anything to keep or do. Rather the new covenant would be written 
internally in our hearts. The path to this was not the law but our 
recognition of our inability to keep the law, of our sinful lives before God. 
“The sacrifices of God are a broken and contrite heart, a contrite heart thou 
wilt not despise, O God.” That is how we join in the covenant of Christ’s 
forgiveness—repentance and faith in his death and resurrection. 

The prize is to be clean before God, to know that we have received his 
forgiveness, that though our sins be scarlet, yet will we be white as snow. 
He sees us with the righteousness of his son, Jesus. There is now no charge 
against any of God’s children.



This moves us into the amazing realm that only comes from knowing the 
mercy and forgiveness of God. This is our entitlement to what Paul calls 
“the glorious liberty of the children of God.”

Still with the Greeks in mind, we should take a look at the setting that John 
described. There are hints that bring attention to several things. Right after 
Jesus hears of them, he states that his hour has now come. Remember the 
wedding in Cana and he told his mother that his hour had not yet arrived. 
Well, here it has. What brings it to fulfillment? The cross of the Savior is 
now clearly not just intended for the Jews. The Gentiles are to be included 
in the global salvation offered by the crucified Lord. 

To get the full impact we need to look at the several parts, one at a time.

The Greeks. These, as I said, were Gentiles. We can think of them as 
Hindus. Or Persians. Or Native Americans. They were not Jews. This is the 
first time John makes mention of them in his Gospel. Their presence tells us 
of the global scope of Christ’s offer of forgiveness.

Philip and Andrew. Both of them appeared in the first chapter of the 
Gospel. Each of them brought someone to the Lord. Philip brought 
Nathanael, and Andrew brought his brother Peter. (Archbishop William 
Temple, writing on John in the middle of the last century, asked who made 
the greater contribution of the Christian faith—Peter who was the rock or 
Andrew who brought him to the Lord?) Both of these men had their 
antennae out. They were evangelists. No wonder the Greeks sought out 
these two men.

Bethsaida. This was their hometown, along with Nathanael and Peter. 
Bethsaida was a relatively young city. It was established as a Roman city 
and had a mix of citizenry. Greeks, Romans, Jews, Persians, Galatians, 
Egyptians. To live there was to be familiar with ethnic diversity.



This is a list where we fit:

Along with Andrew and Philip comes our rector, Mike, bringing to us the 
people of Kathmandu, Hindus mostly, Greeks in need of a High Priest.

Along with Bethsaida is Heathsville, right here, where we have crossed the 
racial line with our years at First Baptist and now have an awareness of 
people living in the shadow of Mt. Everest.

As Philip and Andrew knew the Gentile mind, this congregation will 
immerse itself in understanding the culture, history, religion, and social 
customs of an ethnic group hardly any have heard of and fewer care about
—the group that our friend will concentrate on as church planter.

All of this will expand the size of God’s world, the reach of his love, and 
the power of prayers for God’s mighty work among them.

We don’t know the reactions of these Greeks, but we do know what ours 
can be:

Penitence before a holy God;

Prayers for Hindus, the Northern Neck, and Nepal;

Thanksgiving for our great High Priest;

Praise for the Son of God who died for the sins of the world;

And joy in being seated in the heavenly places with our Savior.
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